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(*) Trong bai c6 sir dung mot sd thuat ngir cii, khéng con phit hop v6i bdi canh hién tai hodc khong
bao quéat nén xin thay nhitng cum nhu “ludng tinh”, “ban nam ban nit”, “Gay va Lesbian”, “pédé”,

“bi bong”, “ludng thé” thanh “cong dong LGBTIQ/queer”, ciing nhu luge bét, chinh stta mot s6

chi tiét mang tinh tiéu cuc, khong dung kién thuc.

(*) The articles use several old words, no longer suitable or not inclusive so we changed some phrases, icluding
“hermaphrodite”, “half man half woman”, “Gay and Lesbian”, “pede”, “faggot”, into “LGBTIQ/queer

community”, as well as skipped, paraphrased some details that are negative or wrong.
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WORDS AND DEFINITIONS
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Bong (danh tir): cai bong, chi con ngudi méi co,
quy thi khong c6 bong
Bong (noun): shadow, an area of darkness, caused by light

being blocked by something. Only humans have shadow,

devils and ghosts don'’t.

Béng rdi (dong tir): ctru lay cai bong cua chinh
minh — Dé duogc an tim, binh yén. Céac cb bong
khi di ciing van hay néi mia lam vui cho ba va
cau binh an cho dai chung.

Béng roi (verb): to save someone's shadow — To be safe
and sound. “C6 bong”, the mediums, they often said that
working is to make the goddess happy and pray for peace

for everyone.
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Bong lai cai (danh tir): chi nhitng ngu61 nam gisi
nhung cdm nhan minh la n&t gidi, nit gidi nhung
cam nhan minh 1a nam giéi, hay nhitng nguoi
khong rd minh la nam hay nir hodc tham chi vira
la nam va nir.

Béng lai cdi (noun): to describe a person who feels that
his/her gender identity does not fit into the socially

constructed "norms™ associated with his/her biological

Sex.

Pong béng (tinh tir): tinh cach sdc ndi, mau mé,
diém dda.

Dong bong (adj): fanciful, characterized by or showing
colourful, flashy and unpredicted mood changing.

Bbéng (danh tir): nira nam nua nit, chi nhitng
nguoi déc biét, co6 kha nang tam linh, & gitra ranh
gidi am duong, dé tir 46 ho tro thanh st gia, lién
lac v6i than linh nham truyén dat ¥ chi ctia than
linh, cling nhu bay t6 10i thinh ciu an cua con
nguoi
Bong (noun): the person who has spiritual abilities,
lives at the boundary of yin and yang. Thus becoming
a messenger of God which not only conveys the will
of Gods, but also expresses human's petition.
e Trong tin ngudng thy mau, ngudi thuc hién nghi
18 dugc goi 1a “thanh ddng”, dan gian hay goi 1a
“C6 Pong Cau Bong” do ¢ nhitng thanh dong

nam nhung c6 can hau cac Mau, Co,... cling nhu
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thanh déng nit nhung c6 cin hiu cac Quan,
Hoang, Céu,...

In mother goddess religion, the mediums are called "thanh
dong" or "Cé Pong Cdu Béng", in informal way, since there
are male mediums that have a connection with female gods,
and in contrast there are female mediums that have a bond

with male gods.

Trong nghé bong rdi, chuyén giGi nit (vé mat tim
1y). Khi di lam déu mic d0 va trang diém nif tinh,
goi la “Co Bong Ba Bong”.

In béng réi, even if the person is a female or not, when they

performing, they always dresses and makeup feminine, and
called “Cé Bong Ba Bong”

B6ng (danh tir tiéng Cham) chi nguoi dan ba lam
cong viéc phép su. Vi Cham theo mau hé, chi co
nhitng ba béng méi c6 quyén thyc hién.

Bong (noun, in Cambodian language) the woman is a

shaman. Since Chams follow matriarchy, only female

mediums have the right to do.

e TP Nha Trang timg c6 xém Béng (Cau X6m
Bdng, ngay chan Thap Ba Ponagar, cach TP Nha
Trang 2km, x6m chuyén dao tao cac ba Bong)
nhung d4 khong con dau tich.

Nha Trang city used to have Bong village (located under
Thap Ba Ponagar tower, 2km away from Nha Trang city)

where the mediums are being trained, but now no longer

existed.
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Mua béng réi: mot hoat dong trong nghi thirc
thd Mau ctia nguoi chiam, thuong duoc thyc hién
boi mdt ngudi nam, an mac nhu phu nit va mia
hat, lam xiéc. Hoat dong nay nham 1am vui cho
cac vi than va ngudi xem, cau binh an hodc diéu
may.

Miia béng réi: a cultural feature that took place in
spiritual ceremony of Cambodian’s Mother religion,
featuring a (usually) male medium, dresses up as a woman
to dancing, singing and doing circus. This to make the god

and the surrounding people happy, wishing for fortune or
luck.

Theo tir dién Tiéng Viét pho thong xuat ban nim
1975 cua tac gia Hoang Phé, Bong duoc hiéu 1a
“hdn nguoi chét hién vé, nhap vao xac ngudi ndo
do (theo quan ni€ém mée tin)”

Based on Vietnamese dictionary published in 1975 by

Hoang Phe, Shadow is interpreted as "the haunted spirit

possesses the human body (in the concept of supersition).
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BONG TU GOC NHIN TIN NGUONG THO NU THAN

BONG FROM WORSHIPPING MOTHER GODDES PERSPECTIVE

Hiu Pong
Than Tho Mau Tir Phu Tho Ba, nit than néi chung
Diém giao Phat giao va Bao Giao Hé thdng tin ngudng ngudi Cham
Ngudi hanh 18 Ba dong trong Hau Dong chi hau. Phai c¢6 ngudi dan hat Co Bong mién Nam vira hat vira chau vira mua vira clng,
(Ba Déng, Ba Bong) riéng. song hanh thyuc hi¢n yéu t6 tam linh va nghé thuat, giai tri.

Quéc té oo ha Tin ngudng thd Mau dugc UNESCO cong nhan “Vin héa | Chua duoc cong nhan, chi méi duge xép chung cong viée thd
udc t€ cong nhan

Phi Vit thé Qudc gia” cliing & miéu.
Tré thanh nguoi thuc hanh Phai co6 can d(‘Sng, s6 linh Phai duoc dao tao (hat, muaa, lam xiéc)
nghi 1€ Phai thyc hién Nghi 18 T Pha Trinh Pong Phai ¢6 nguoi lam ching, ¢6 thay d& dau, goi 1a cap sic

DPéu thudc tin ngudng thd nir than
Chung X guong

Mot bd phan cia Shaman gido

__Ag.)r



Differences
Gods

Hiu DPong
Worshipping Four Mother Goddesses.
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Bong Rbi
Worshipping all Female Goddesses.

Mix of religion

Buddhism and Taoism

Cambodian belief system

Performer/Mediums

“Ba dong” only serves, someone else will sing or play the “Co Bong” in the South of Vietnam not only sings but also

recognition

instrument. dances and serves. This is a combination of spirit element, art
and entertainment.
International The beliefs of Four Palaces Mother Goddesses Worship It hasn't been inscribed in any lists yet.

were inscribed on the representative list of “The Intangible
Cultural Heritage of Humanity” by UNESCO.

To become a performer

Must have the bond with the gods
Must present before Four Palaces

They are trained to sing, dance and entertain
Must have witnesses, god-mother, called “cap sic” (certified)

Common

Belonging to a division of Shamanism

Both worship the goddess

Trong dao Mau, viéc 1én déng thuong mang dam tinh san khé&u nhu viéc dao

trang (an mic khac gi6i) hay vuot qua nhitng rao can vé gidi tinh.

In Mother religion, “len dong” (let the spirit of the god take over the medium body’s) have
specific theatrical features such as cross-dressing (in another word, drag) or overcome the

boundaries of genders.

Két qua diéu tra thuc t&¢ & TPHCM, mién Pong va Trung Nam B, cho thay
Hat Bong R6i déu c6 ngudn gbe tir Trung Bo - dic biét 1a song Cau va Phan
Rang, Phan Ri va Phan Thiét. Cho thdy mot sé nhom Hat Bong Rdi ¢ Sai
GOn — Gia Pinh ¢6 ngudn gde truc tiép tir ving “ba Phan” cyc Nam Trung
B6 va noi chung, nhidu nhém c6 ngudn gdc tryc tiép hoic gian tiép tir Xom
Bong, Nha Trang.

A survey took place in HCMC, East and Middle Southern have shown that “Hat Bong Roi”
originated from the Middle part of VN - especially Cau river and Phan Rang, Phan Ri with

Phan Thiet. This has proven that some bong roi groups at Saigon - Gia Dinh have origin

from “tri-Phan” and some may come from Xom Bong in Nha Trang
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Béng c6 phai la chuyén ngir sang khong?

Theo nhu nhiing dinh nghia & trén, bong la
nguoi gitra, ciia xung dot va am dwong. Ban dau
khong mang sic thai ky thi, chi 1a danh tir mang
tinh trong vong, linh thiéng, lau dan bi bién
nghia, trd thanh danh tir va tinh ttr mang tinh tiéu

cuc, ki thi.

Is “bong” a loanword?

From the above definitions, “bong” is a person who is at
the boundary of yin and yang. At first, there was no
discrimination, it just a solemn and sacred noun, but

gradually turned into a discriminated word.
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Chua xéc dinh dugc tir giai doan nao hay tir dau
nhung c6 ¥ kién cho rang, ba bong thudng dién
quan 40 sic s& nén dan tir nay duoc ding dé néi
nhung ngudi nam nit tinh, va dan 1a chi cong
d6ng LGBTIQ. Tir “bong” dan trd thanh tir 1ong
miét thi nguoi ddo trang va ngam hiéu 1a dong

tinh trong tiéng Viét hién dai.

That undefined stages, some believes that the medium often
dresses colorful clothes and that’s why this word gradually
used to refer to man who has feminine gestures, and
especially to LGBTIQ community. Later, the word “bong”
becomes a slang language that disdains cross-dressing

and implicitly means Gay.

Bong (chi hinh anh phan chiéu cta nhiing vi
thanh trong guong dang nhap dong) di duogc cai
bién d6i chit tir nghia gdc “béng ciu” dé chi cac
ba ddng cai nam trang theo cin cac cdu Hoang,
thanh tiéng 16ng dai tra dé chi nhitng ngudi dong
tinh nam nit tinh, “éo 137, viét tat tir “bong lai
cai” 13 mdt bién thirc mang dic thu giéi tinh

ro rét hon.

“Bong” (indicating the reflection of the saints in the
mirror) has been slightly modified from the original
meaning of "Uncle Reflection™ to refer to female mediums
disguise as male gods following the Hoang’s root, to
becomes a popular slang for only gay who has feminity,
"effeminate”, abbreviated from "bong lai cdi” is which is

another slang that stress more on gender feature.
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“Nhitng nguoi dong cdt thi y chi ciia ho ngay cang tré nén yéu kém,
bdi ho luén nap minh cho nhitng strc manh bén ngoai, lam cho tinh
than ngdy cang trd nén lun bai. Ho tré nén thu dong, khong thé ty
chu, ludn bi 4m anh va mét thing bang. Lau ngay thi ho bi nhiing
anh huéng ma quai xdm nhap va mat han sy ty cha. Tinh trang d6
kho c6 thé tri dut” (Geoffrey Hodson, Nguyén Hiru Kiét dich, Nhitng

quyén nang thiéng liéng va phi thuong ciia con nguwoi)

“The mediums - their willpower became weaker and weaker, because they always
charged themselves with external forces, making the spirit become more
frustrated. They become passive, unable to control themselves, always obsessed
and out of balance. From time to time, they were infiltrated by ghostly influences
and lost their self-control. That situation is hard to cure “(Geoffrey Hodson,

translated by Nguyen Huu Kiet, Man's Supersensory and Spiritual Powers)
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C6 mot hudng suy nghi dua trén doan van trén, ring cac thanh dong
s& thuc hién viéc trang bong nhiéu, dan dén sy suy yéu v& tinh than,
r0i sau bi yéu ma du dd, chiu nhiéu bénh tat. Vi dinh kién “LGBT
12 bénh”, ¢6 thé nhiéu nguoi xem viéc “LGBT hoa” cling 1a bi yéu
ma tac dong nén tir do, “bong” ciing bi xem nhu 1 loai bénh do yéu

ma gay ra va mang tinh ti€u cuc.

There is a way of thinking based on the above passage, that the mediums will
perform a lot of reflecting, leading to mental weakness, and then be lured by a
demon, suffering from many diseases. With the prejudice "LGBT is a disease",
many people consider "LGBTization" as being influenced by ghosts, thus, "béng"

is also considered as a disease caused by ghosts and negative things.
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BA BONG VA NHUNG HE LUY LICH SU*

C6 mot diéu tir 1au tré thanh uy ky hodc do té nhi, nén khong ai noi ra, ké ca
nhirng ngudi lam nghién ctru, d6 13 sy phd bién vé tinh queer trong rat nhidu
Ba bong. Tham chi, tir Ba ding & déy ciing chi mang tinh chat phiém chi.
Trong nhiéu trudng hop, chua thé khang dinh dic diém vé gi6i trong dai tir
hay danh tir Ba nay. Trong giéi Hat bong rdi, ngudi ta quen goi 1a Bong, rdi
keém theo tén nguoi hat. Cling c6 khi dich thi 1a ba, nguoi ta dung Ba bong...
(kém tén). Song, trong Bong lai c6 ca 6ng va ba. D6 1a tinh bat phan vé gisi
¢ danh tur trén.

There’s a myth have long been a taboo so no one talks about, even the researchers, it’s the
common of queer feature in many of “Ba Bong”. Even the word “ba” (miss) is referred to
in a general way and in many cases, we can not assert the gender feature in this (pro)noun.
In the “Hat Bong Roi” community, people usually call the mediums “Bong”, then their
name. The interesting point is, whether the medium is female or not, people still call them

“bong”, and that’s the non-binary feature of this noun.

O Nam B9, c6 mot dao nguoi ta quy két nguoi LGBTIQ vao tan du cta ché
d6 thyc dan, trong khi khoa hoc hién dai lai khang dinh vé sy ton tai 1au dai

cta loai ludng tinh trong tu nhién, duong nhién c6 ca con nguoi. Vay, cong
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ddng queer ching phai san pham ctia nén vin hoa hay ché d6 nao, ma phd
bién trén toan cau. C6 ching, dudi sy chi phdi cuia nhitng diéu kién van hoa
x3 hoi cu thé, mirc d6 phd bién d6 co thé kéo theo thai do ky thi hay chip
nhan duéi nhiéu cach biéu hién khac nhau. Trong qua trinh tiép can voi Hat
Béng Rdi, chiing toi phat hién thidy mirc d thanh phan 1a nguoi LGBTIQ kha
cao. Puong nhién, cong ddng dd phd bién trén toan cau, vay dbi twong nay
cling s& xudt hién mot cach twrong tng trong doi séng xa hoi. Co diéu, ti 18
vuot trd1 ¢ nhitng linh vuc cu thé, nhu Hat bong 1oi lai tré thanh tam diém
ctia sy cha y. Dé Iy giai hién tuong trén, ching t6i thir tiép can tir nhitng goc
do sau:

In the southern, there was times people saying that LGBTIQ are leftovers of colonisation,
while modern science have proven the existence of queer species in nature, even human. So,
queer people are not a product from any culture or regime, but rather a common sense
around the world. But it may comes with discrimination or acceptance, depends on how the
society and culture affects people’s perspective. In our attempt to approach “Hat Bong Roi”,
we discover the high rate of LGBTIQ people in this community. Naturally, the amount of
queer people on the globe ratio with the number of them in every aspect of the society,

however, there will be outstanding number in specific fields, in this case, “Hat Bong Roi”,

have become the central point of attention. To explain this, we tried these different angles:
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Chirc nang dac thu

(Specific function)

Trong Tam gido (Nho, Phét, Dao), ching ta thdy 16 thai d¢ “phong ngira”
duc tinh ctia nguo1 tu dao & nhiéu cép do khéac nhau. Pao Nho chu trrong
tiét duc, Pao gido qua duc, con dao Phat diét duc. Vi, duc tinh thé hién
mot cach rd rét nhat nhiing dic trung vé gii. Con Than (chi bo phan
Nhan than) vén 12 ngudi pham, chua thoat khoi dyc tinh (trude khi thanh
Than), nén vé ban thé giéi tinh & Than van duoc xac 1ap. Song, mdt ngay
cai xac pham bién thanh cat bui dé chuyén héa ra Than, nguoi tran lai
khong thé dbi dai voi ho gidng nhu nguoi pham. O nhitng ddi tuong nay
theo cach chuyén hoa tin 1y, thai d6 sung kinh khoi phat cho moi hanh vi
trong mdi quan hé gitra d6i twong tho tu va dbi twong hanh 18. Néi mot
cach dung tuc, chung ta khong thé 14y mot g dan ong phung su cho Nit
than. Vi vy, nguoi c6 thé dam dwong vai trd ndy “wu viét” hon ca do
chinh 1a bong. Mot thuc thé “ntra voi”, “ludng tinh”, “thoat tuc”, dé)ng
nhét voi Thai cuc, Hon mang...

In Tri-religion (Confucianism, Buddhism and Taoism), we can see the monk always
prevents sexuality on many levels. Confucianism alleges to “The less the better”,

Taoism alleges to “Only the good purpose” and Buddhism is “No to sexuality”,
because sexuality is the specific feature about humanity, while God (Demi-god)

2L

originally a human, could not escape sexuality (before becoming a God), therefore still
limited in a human body. But when the flesh body is gone, they now have become a God,
and the mortal can not treat them like a normal person anymore. In theories of beliefs,
reverence is the fundamental motivation for any action between the god and the
followers, thus, we need to keep the reverence clean. In a general way, we can not let a
man serve a goddess, for a goddess to stay in the body of a man is unacceptable. As a
result, the person could do this job, to let the god stay in the body, is “bong”. An entity
of “middle”, “hermaphrodite”, the symbol of chaos and harmony...

...Tuy nhién, nang lyc dac thu hay siéu pham & Bong chinh 1a kha nang
cong thdng — c6 thé chuyén hoa thong diép giita ¢di trén va cdi dudi, giita
con ngudi va Than linh... Véi nang lyc ay, chi c6 thé ky thac trén co thé
cia nhom dbi twong & “giira” (khi dat troi, am duong chua phén) va
ngudi LGBTIQ c6 nhing diéu kién dé thoa mén yéu cau nay. Co thé co
khac thuong nguoi ta méi cd dugce nang luc siéu pham.

...However, the special ability in “Bong ""is to communicate between the god’s realm
and human’s realm... With the power that can only have in the group that stays in “the

middle"”, queer people have all the conditions to be the one. Extraordinary bodies have

extraordinary power.
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Nghé nghiép dic biét

(Special profession)

Tai Nha Trang, dia danh X6m Bong, cau Xom Bong van con bao luu toi hién tai. Trong qua khu, chéc han
ting c6 nhom ngudi hoat dong theo loai hinh nghé nghiép dic thi nay sinh séng. Hién tai & Thanh phd Ho
Chi Minh ciing ¢6 nhiéu nhém Béng séng chung v6i nhau. Qua trinh twong tac gitra nhimng thanh vién trong
nhom tré thanh kénh giao tiép chii dao cua ho. Va ¢ day, xu hudng 1ap thanh nhimg nguoi c6 pham chat
twong dong thé hién kha rd. Thay gay chon tro gay, thay lesbian tron trd lesbian. TAt nhién, khong loai trir

ca nhiing do6i1 twong cha truyén con noi va cé biét.

In Nha Trang, the name “Xom Bong” (Bong Village) or “Xom Bong bridge” still remains to date. In the past, there must have
been groups of people that worked the same job and lived together in this area. HCMC at the moment may have many groups of
“Bong” living together as well, and they tend to make groups that have members share the same feature. For example, gay

teacher choose gay students, leshian teacher pick lesbian students,... Not to exclude father pass to children and other cases.
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Tiéu két

(Sub-conclusion)

NOi tém lai, Ba Bong khong chi don thuan dam trach vai tro thuc hanh nghi 18, ma con mang trong minh
ban thé cta quéa khir, nhitng rang budc bat phan giira lich sir va hién tai. Bong tuy giéng nhu bao ngudi,
nhung thé chat ching giéng ai! Ciing nhu cac vi Than, ltc sinh thoi mang trong minh xac pham, nhung sau
khi chét lai tr¢ thanh nhitng “tinh linh” khé thé phan biét. Dé dam trach vai tro thuc hanh nghi 1&, Bong
thoat xac trd thanh mot nhéan vi khéc, v6i nhimng ning lyc vira tam thuong vira phi pham! Bat chip nhiing
thay d6i khic nghiét cta thoi gian, Bong van ton tai bén vitng, di tir qua khir t&i hién tai dé ngudi doi phai

nhin nhan lai mgt hién twong da trd thanh ban chét trong van hoa lau rOi.

In conclusion, "Ba Béng” is not only responsible for performing the ritual, but also a piece of history and culture, of the past
and the modern. “Bong” may look like many other people, but they are very different! The same with Gods, when they are living,
they stay in human flesh, but when they pass away they become an entity that is hard to categorize. To perform the ritual, “Bong”
escape their body to become someone else that has powerful abilities, along with their ordinary identities. Despite the changes
of time, “Bong” still existed, continuing their path from the past, and reminding people to look back at the things that have long

been in Vietham heritage.




MOT SO PIEU KHAC VE BONG*

OTHER FACTS ABOUT BONG*
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Béng R&i 1a mét hinh thirc Hau Pong tai mién Nam?

Is “Béng Réi” a form of “Hdu Pong” in the south?

Miia Bong Rdi xuat phat tir nghi thirc thd cing Mau than, mét tin ngudng
xut hién rong khip ca ving Pong Nam A (bao gom ci phan Nam Trung
Hoa) noi chung va nhiing ving mién Viét Nam noi riéng. Véi nhiing toc
ngudi khac nhau, viéc thd ciing Nit than, Mau than ciing c6 nhimng diém khac
nhau twong tmg. Su khéc biét d6 thé hién tir ddi twong duoc thd cung (cac ba
chua, ba mu, nir th?m...) dén céac hinh thirc thuc hanh nghi 1& ma trong do6
Mua Béng R&i 1a mot nghi thire tiéu biéu cia ngudi dan Nam bo. Nén dé noi
Bong R&i 14 hinh thirc cia Hau Pong 13 sai, vi tuy chung hé thong tin ngudng
nhung lai ¢6 hé théng than linh, myc dich hanh 1& khac nhau.

“Miia Bong Réi” originated from the worship ritual of Female Goddess, a widespread
belief that generally appears in South East asia (including South China) and specifically
in several regions in Vietnam. With different ethnic groups, the worship of Female
Goddess and Mother Goddess exhibit several distinctions. Such distinctions can be seen
from the subject of worship (the princesses, midwives, Goddesses,...) to forms of
practicing rituals, including “Miia Bong Réi”, a popular rituals of Southern people.
Thus calling Béng Réi a form of Hau Pong is inaccurate, since despite the alike system
of worship, they have dissimilar system of gods and performing purposes.
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Hau Pong dugc dem nguyén ven tir Bic vao Nam dudi thoi Phap thudc va
nhing cudc di dan 16n sau d6 (1954, 1975). Bic diém cia truong phai nay 1a
tinh “phuc nguyén” mot loai hinh tin ngudng cii noi mot manh dat méi. Gitra
hai truong phai nay c6 nhiing diém khac biét tur trang phuc, dau hiéu nhap
ddng, cach truyén phéan, cac didu miia va cach phan phat loc. ..

Hau Dong was brought entirely from North to South Vietnam under the French
colonisation and major migrations later on (1954, 1975). Characteristics of this form is
“phuc nguyén’(revive), an old form of worship in a new land. Between these two
ceremonies there are distinctions from the costumes, signs of spirit possessions, ways of

expressing the god’s will, dances and distribution of luck...
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Tén goi “Mua Bong”

The name “Mda Bong”

Thuat ngit nay c6 nhiéu cach hiéu khac nhau trong dan gian. Cach hiéu phd
quat nhat 1a mua dang bong, c6 thé “mtia bong” 1a tiéng doc trai tir mta bdng,
maa dang bong. Pay 1a mot diéu thirc mua dic trung nhit c6 mat hau khap
cac nghi thirc ciia Pao Mau noéi chung nhu 1én dong (Béic bo), Mua bong rdi
(Nam bo), nghi thirc cting than P6 Inu Nugar ctia nguoi Cham, nghi thic tho
ba chiia X&r ciia nguoi Khmer. Mua tap k§ chi moi xuét hién sau nay va
thuong chi nham phyc vu ngudi xem 14 chinh.

This term can be interpreted differently in common folk. The most well-known
interpretation is “mua dang bong” (flowers offering dance), perhaps “mua bong” is a
spoonerism of the word “muia bong, mia ding bong”. This is the most prevalent dance,
existing in generally most rituals of Mother Goddes such as lén dong (North Vietnam),
Miia béng réi (South Vietnam), the worship ritual of God Pé Inw Nugar of Cambodian
people, the worship ritual of “ba chiia Xit” (the lady of the Realm) of Khmer people.
Variety dancing only appears later on and often to entertain the audience.

Céch hiéu thir hai vé khai niém “mta bong” gan lién véi gi6i tinh ngudi thue
hién (c6 béng, cau bong). Nhitng ndm gan déy, nhitng nguoi maa bong rdi &
Nam bo thuong 1a nhitng ngudi LGBTIQ ... Va, nhitng xu thé d6 ching ta
van thuong goi 1 “bong”. Va ciing ¢ thé xuat phat tir 16i tinh cach nay ma
ngudi ta goi mua cua nhitng nguoi thude cong dong queer 1a maa bong.

The second interpretation of the term “miia bong” associates the gender of the
performer (béng lady, béng mister). In recent years, béng roi performer in South
Vietnam are often queer people... And, those people are still usually called "bong". And
perhaps stemming from these characteristic, people call dances from queer people “miia
bong”.
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Ong Pia 1a “chuyén gi¢i”?

Ong Dia is “transgender”?

Ong bia cling 1a m6t nhan vat dién hinh mang dac thu queer nay! Xét vé mat tao hinh, twong Ong Dbia thuong dugc tao
tac voi bo dang ntra voi, mat hoi giéng dan ong, than hinh y hét dan ba, bung bu (tuong trung cho kha nang sinh né -
bao gdm ca cla cai, tién tai...), nguc nd nang. Chung ta c6 thé 1y giai hién twong Ong Pia dudi gbc do chuyén hoa tin
1y va co nang ddi twong tho tu. Tin ngudng thd Thd dia cling xudt phat tir viéc thd cung Nit thin Pia mau (Me dat), sau
m&i phan hoéa thanh tin ngudng Tho than, tho cing vi than cai quan vé dat dai, nhirg viéc nhu dong thd, xay nha, dao
huyét... (xin tham khao cudn: Tuong than dan gian Trung Quéc ctua Tong Triéu Lam, Nxb Hoc Uyén, Bic Kinh, 1994).
Vi, chuyén sang 1am cong tac quan 1y va bi sang loc boi ling kinh Nho gido, nén Ong Pia da “chuyén gidi” (tir ba sang
6ng), nhung ngudi doi hgm thay khi quén “giai phau” tham my cé hinh trang cho ong. Dé rdi, hinh hai ddy van tiép tuc
duoc luu truyén qua nhiéu nam. Nha nghién ctiru Huynh Ngoc Trang, tac gia cudn “Ong Dia” da nhiéu 1an nhic dén khai
niém “Dia Ba bong”, mot dang Dia nira 6ng nira ba. Va tiét muc Chap bong tudng Dia Nang ciing nam trong nhiing tiét
muc khong thé thiéu ciia Hat bong rdi. Qua do6 cho thay mdi quan hé giita Béng va nhitng yéu t6 LGBTIQ dudng nhu
da dinh hinh tir rat 1au.

Ong Pia (The Land God) are also a character with queer features! Based on the appearance, Ong Bia statue usually has the face of a
man, the body of a woman, big belly (symbolize the abilities to give birth - not just human but wealth, money,...), big breast. We can
explain this under the theories of beliefs and transferring the target or worship. The belief of Ong Dia started as worshipping the Mother
Goddess of Earth, then turns into worshipping the Land God, who governing the land and activities such as starting to build a house
(déng thé), building the house, dig a grave,... (reference: China’s folk statue by Tong Trieu Lam, Hoc Uyen Publisher, Beijing, 1994).
Then, Confucianism came to Vietnam, so under the Confucianist, “she” turned to “he”, but the people forgot to do the “surgery” for the
body and it continued to pass on generations. Researcher Huynh Ngoc Trang, author of the book “Ong Pia”, has mentioned many times
the phrase “Dia Ba Bong”, a kind of Land God half man half woman. And the play “Dia Nang” (The Land God and the Fairy) have
become a vital performance whenever there is a “Hdt Bong Roi” ceremony take place. From that we could see the connection between

“Bong” and “Queer elements” have been made a long time ago.
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